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IV.— THE SAMKHYA TERM, LINGA. 

The native commentaries to the formal treatises on the Sdrh- 
khya philosophy, in their treatment of the term linga, are almost 
invariably of one opinion, explaining this word by what in our 
English vocabulary, approaches very nearly to the idea of mer- 
gent, subject to absorption or the like. This is not the common, 
nor original meaning, and at first glance, appears to be an inge- 
nious construction, put upon the term, to harmonize with the 
views obtaining amongst the masters of the school. Garbe, in 
his Samkhya Philosophic, pp. 265-266, has already voiced the 
opinion that the scholiasts are at fault in this assumption, remark- 
ing : " Dieses Wort bedeutet nicht, wie die einheimische Er- 
klarung sagt, das [bei der Befreiung der Seele in die Ur- 
materie] aufgehende {layam gacchaf), sondern das charakteris- 
tische Merkmal, d. h., dasjenige, was Wesen und Charakter 
des Individuums bestimmt". But these two significations of 
" mergent " and of " characteristic mark " (charakteristische 
Merkmal) do not differ so materially from one another, as at 
first seems the case, and as Wilson has already observed in his 
comment to Kdrika 10 (The Sdnkhya Kdrikd, p. 43). His 
remark reads : " ' mergent ' Ivnga ; that which merges into, or is 
lost or resolved into its primary elements, as subsequently ex- 
plained ". {Gdudapdda to Kdrikd 10). " Intellect and the rest 
are the lingas, signs, marks or characteristic circumstances of 
nature ; and when they lose their individuality, or discrete exist- 
ence, they may be said to have been absorbed by, or to have 
fused or merged into, their original source. Although, therefore, 
the application of linga as an attributive in this sense is technical, 
the import is not so widely different from that of the substantive 
as might at first be imagined ". 

Nowhere in the Vedas proper does the word Ivhga occur ; it is 
first met with in the Upaniqads and there, as in the later classical 
literature is used solely with the meaning of mark, sign or 
characteristic. In this sense it is said to be derived, together 
with the cognate words, laksa and lak^aij.a, from the root V 1<^S> 
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" to adhere ", " to stick to ".' The Vdifesika Suiras employ 
this term to express the notion of proof or evidence, whilst the 
Nyaya school still further specializes it, making it equivalent to 
the " vydpya " or the invariable mark, which proves the existence 
of anything in an object. Thus in the logical proposition : 
" There is smoke, because there is fire ", smoke is the linga, the 
vydpya, and the process of inference, resulting from this is called 
a " linga-pardmarfa" , the groping about for the constant 
predicate, or seeking for the characteristic mark. So underlying 
both of these two uses of linga, as generally throughout the 
literature, we have constantly before us the original idea of 
" mark " or " sign". 

That the Sdmkhya teachers, recognized and made use of this 
term with the specialized signification of the logical school, we 
have abundant traces, but their definitions, as Wilson has already 
pointed out" are not always in strict conformity with those 
of the logicians. Sdmkhya Kdrikd 5, reads : " trividham anu- 
mdnam dkhydtam; tal lingalingipurvakam" . 

" Inference is explained to be of three kinds ; it is preceded by 
(a perception of) the constant predicate, or by the possessor of a 
constant predicate ". 

This, Gdu^apdda explains in the following words : 

" kim ca ' tal lingalingipurvakam ' Hi. tad anumdnam linga- 
pttrvakarh, yatra lingena lihgl anumiyate,yathd dan^ena yatih ; 
lingipurvakam. ca, yatra lingind lihgavt anumlyate, yathd dr§tvd 
yatim, asyedaih tridav4am iti ". 

" Moreover it is stated that it (i. e. inference) is preceded by 
(a perception of) the constant predicate or by the possessor of a 

'In passing, it may well be mentioned here, that the Dhdtupdtha, of 
Pdnini, alludes to a verbal root ^ ling," to paint", " to variegate ", which, 
however, does not appear to have been met with in any manuscript, in its 
simple form. It is found in many texts of the classical literature, with the 
prepositional prefix " a ", as signifying " to clasp ", " to embrace ", and forms 
its present system, as " dlihgati " or " alingayati ", and its passive participle, 
" dlihgita ". It is noteworthy, that a form " ullihgita ", with the meaning of 
' made manifest by marks or characteristics", occurs in the JCirdtdrjuniya of 
Bhdravi (XIV 2), this form being apparently the passive participle of a verbal 
root ul-J lihg, forming its present in '^ aya ". If the simple root should not 
prove a mere fiction of the grammarians, it would be possible to connect 
linga with it, in the sense of "that which paints", "variegates" and thus 
"characterizes". [Certainly the verbal forms are denominal from linga. 
Bloomf.] 

' The Sdnkhya Kdrikd, p. 23. 
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constant predicate. Inference, preceded by (a perception of) 
the constant predicate is that, in which the possessor of a con- 
stant predicate is inferred through (that) constant predicate, as 
an ascetic, by his staff; and (inference) preceded by (a percep- 
tion of) the possessor of a constant predicate (is that), in which 
a constant predicate is inferred from the possessor of (such) 
constant predicate ; to wit, (on) seeing an ascetic [the lihgin], 
this (constant predicate, \_lingay) of him is the triple staff". 

It is not, however, in passages such as these, in which linga is 
employed in its common sense, that we look for the more 
specialized Sdmkhya form of the word, although there is no 
doubt that the above-mentioned signification of " mergent ", 
derives from, or is intimately connected with, this primary mean- 
ing. Excepting Karikd 5, within the body of the Sdiihkhya 
Kdrikas, " linga " occurs seven other times, namely in Kdrikds 
10, 20, 40, 41, 42, 52 and 55, and in the Sdmkhya Sutras, it is to 
be met with eight times {Sutras I 124, 136; III 9, 16 ; V 21, 61, 
106 and VI 69). 

Now the Sdmkhya system of philosophy, in conjunction with 
that of the Veddnta, in its doctrine of the metempsychosis, or 
transmigration of the soul into various gross bodies, assumed 
the investment of this soul with an inner or subtle body, inas- 
much as the dispositions or bhdvas, those intellectual forces, 
which determine the entrance into the gross body of god, man 
or beast, do not affect soul itself, but rather the intellectual 
organ, the buddhi, the first evolvent oi prakrti, or the material 
substratum of all visible objects. As Professor Morton W. 
Easton remarks : ' 

" As, at ordinary death, the soul is freed, for a time, from a 
gross body, and as soul once altogether free, can never be 
enchained again, there must be some other body than gross 
body. 

" Furthermore — you may remember — the corpse, at ordinary 
death, contains all that belongs to gross body. None of our 
mental and intellectual powers belong to it, and soul although 
indeed it knows, is characterized by none of them ". 

This subtle body, which serves as the investment of soul in its 
constant round of re-birth, the Sdmkhya masters call by the 
name of " sukqma-fartra", " tanmdtrika-(arira", " dtivdhika- 

' The Body in the Sdmkhya, read before the Modern Language Union, 
1899. 
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(arfra " and " hnga-farira ". It is composed of the three 
inner instruments or organs, to wit, the buddhi, or intellect, 
the akamkdra, or organ of subjectivity and the tnanas, or 
mind, plus the ten external organs of sight, hearing, taste, 
touch and smell, and speech, grasp, locomotion, excretion and 
generation, together with the five tan-mdtras, the subtle or rudi- 
mentary elements of color, sound, taste, touch and smell, and 
hence its designation as the "sukqma", subtle, or " ian-md- 
trika ", rudimentary body. 

That the elder Sdihkhya authorities, such as Ifvara-Krqna 
and Gdu4apdda distinguished between the" lihga-fartra" axid 
a " Ithga " proper, seems to result from an examination of the 
former's Kdrikds and the comment of the latter and Professor 
Wilson already made mention of this fact, in his edition of these 
two works (The Sdnkhya Kdrikd, pp. 129, 132-5). The linga, 
as is intimated in the concluding sentence of the commentary to 
Kdrikd 40 is composed merely of the inner organ with the ten 
sensory organs, whilst the " linga-garlra " is this " linga ", 
invested with the five tan-mdtras, which form a sort of sheath or 
covering, to carry it, together with the puru^a or soul, into 
successive rounds of re-birth. 

Let us consider more in detail those passages in the Sdmkhya 
Kdrikds, in their connection with the comment of Gdudapdda, 
which appear to set forth this original theory of the school. In 
the commentary to Kdrikd 39, we read : 

" suk^tnds tanmdtrdi}i, yatsamgrakltarh ian-mdtrikam suk^ma- 
farlram mahadddilingam sadd ti^thati sarhsarati ca ". 

" The subtle (ones) " [mentioned in the Kdrikd"] "are the ian- 
mdiras", [the rudimentary elements] "contained" [samgraklid] 
" in which, the linga, consisting of the intellect " [tnakai} " and 
the following " (principles) " ever rests and enters upon its 
rounds of re-birth". 

Further on in this comment, wherever our scholiast wishes to 
denote the subtle body, made up of the thirteen organs and the 
five tan-mdtras, he invariably employs the term suk^mafarlra " 
and never linga. 

The succeeding Kdrikd (40), reads as follows : 
" purvotpannam, asaktam, niyatam, tnahadddisukqmapar- 

yantam, 
sarhsarati, nirupabhogam ; bhdvdir adhivdsitarh lingant ". 

"(Being) pre-arisen, unattached, invariable, beginning with 
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intellect" \mahat] "and ending in the subtle" (principles) "it 
enters upon the rounds of re-birth, (else) unenjoying ; affected 
by the dispositions is the liiiga ". 

In thus separating this verse into two distinct parts, I am 
influenced by what appears to be its explanation in the comment 
and this is also followed by Wilson {Sdn. Kdr., p. 128). This 
gloss here reads : 

" bhdvair adkivdsitam ; purastdd bhdvdn dharmddin vak^vd- 
mas; tdir adkivdsitam, uparanjitani, lihgam iti. pralayakdle, 
mahaddsukpnaparyaniark karanopetam pradhdne liyate, asamsa- 
rayuktatn sad, dsargakdlam atra vartate, prakrtimohabandha- 
nabaddharh sat, samsaranddikriydsv asamartham iti; punah 
sargakdle samsarati ; tasmdl lihgam snksmaih. kimprayojanena 
trayodagavidham karatj.am sarhsaratlty f evam codite saty dha ". 

"Affected with the dispositions; further on" {Kdrikds 43, 44 
and 45) " we shall explain the dispositions (to be) right conduct " 
\dharfna\ " and so on ; affected " [lit. perfumed] " (or) influ- 
enced by them is the lihga. At the time of absorption, endowed 
with " \upeta\ " the organs, possessing the intellect " [makaf] 
" up to the tan-mdtras as a limit ", (the lihga') " is absorbed in 
the originant " [pradhdna"] ; being non-implicated in a round of 
re-birth, here it abides up till the time of creation ; being bound 
in the bond of the stupefaction of the substratum" [_prakrtt\ 
(it is) "incapable of actions of" (entering upon) "rounds of 
re-birth and the like; again at the time of creation, it enters 
upon a round of re-birth ; therefore the subtle " [suk§fna'] " is the 
mergent " ' [linga']. " If it is said : ' With what aim does the 
thirteenfold organ transmigrate?' he goes on to say" [J^drikd 
41]. 

Here there is undoubted evidence that Gdu^apdda, at least, 
regarded the lihga, of the Kdrikd, as separate and distinct from 
the " lihga-farira" or rather " sUk^ma-fanra"," in its con- 
sistency. He apparently applies to it the name of the thirteen- 
fold organ or instrument and states that it is " endowed with the 
organs, or instruments ", " possessing the intellect [mahaf] up to 
the tan-mdtras as a limit ". Had this commentator been desirous 
of including in the description of the lihga, the five subtle tan- 
mdtras, he would most likely have employed, instead of the 

' See below. 

' " Linga-(anra " does not occur but once in either the Kdrikd or the com- 
mentary. Namely, in the comment to Kdrika 55. 
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term " makaddsHk^maparyantam ", the term used above, in the 
Kdrikd, " mahadadisuksmaparyantam ". Naturally, a lacuna in 
the original manuscript may be urged against this statement, or 
the fact, that the prepositional prefix " a " may also be used to 
signify "up to " and " including in it", the word following, but 
coupled with Gdu4apdda's characterization of the ling'a as the 
thirteenfold instrument and the term " karanopetam ", the weight 
of evidence is in favor of a difference between " linga" and 
" sukqma-farlra ". Moreover, the word " suk§ma ", not " suk^- 
ma-farira " is the gloss, applied to " linga " in our commentary. 

The next Kdrikd (41), which is continuative of the thought, 
here mentioned, reads : 

" ciiram yaihdgrayam rte, sthdiyvddibhyo yathd vind ckdyd ; 
iadvad, vindvifeqdir ' na ti^thati nirdgrayark ling am ". 

" Jiist as a painting without dependence ; as a shadow without 
a post and the like, similarly, without the unspecific " (objects of 
sense) [the tanmdtras, see Kdrikd 38], " the lihga, being devoid 
of dependence, does not exist ". 

To this, Gdu4apdda says, in part : 

"vindvife^dir, avige^dis tanmdtrdir vind na ii^thaii. Atha 
vi(esabhutdny ucyante; farlram pancabhutamayam; vdigesirju 
garlrena vind kva^ lingasthdnam ceti kva ? ekadeham ujjhaii 
tad evdnyatn dgrayati nirdgrayam, dgrayarahitarh lingarh, trayo- 
dagavidham karanam ity arikah ". 

" Without the unspecific " (objects of sense) " (that is), without 
the unspecific tanmdtras, it does not exist " ; [or cannot stand] ; 
" Next, the specific gross elements are declared (when it is said) 
the body is in possession of the five gross elements ; and where 
is the place of the linga, without this specific body. Where ? 
The lihga, the thirteenfold organ, without, devoid of, depend- 
ence, deserts one body" [to wit, the gross] "(and) depends 
upon just this other (one)" [the subtle, consisting of the tan- 
mdtras]. 

What is clearer than this? Our comment distinctly glosses 
"lihga" by the term "thirteenfold organ", and asserts, in con- 
cord with two later commentators, the assumption of the five 

' The Sdrhkhya Tattva Kdumudl and the Sdmkhya Candrikd, both read 
" vifesdih" , but Interpret similarly to Gaudapdda. 

' The reading of the text in the Benares Sanskrit Series. Wilson's text has 
"ka". 
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subtle ianmdtras by linga. Professor Garbe in his translation of 
the Sdmkhya Tattva Kdumudi to this Kdrika (p. 85) renders : 

" Das Wort linga ' innere Korper ' ist [hier] von lifi-gay ' zur 
Erkenntniss bringen' abzuleiten und bezeichnet [in unsrer 
Kdrikd lediglich] das Urtheils — und anderen Organe ". 

But this passage in the Kdrikd is not an isolated example of 
this use. Kdrika 42, the next passage to be considered, runs : 
" puru^drthahetukam idatii nimiUanditnittikaprasahgena, 
prakrter vibhutayogdn, natavad vyavati^thate lingam ". 

" Occasioned by the purpose of the soul " [puru^d\ " this 
linga appears differently, like an actor, due to the application of 
the omnipotence of the substratum" \^prakrti\ "through the 
union of cause and effect ". 

Gdudapdda notes : 

" lingam suk^mdih ' paramdJ].ubhis tanmdtrdir upacitam garl- 
ram, trayodafavidhakaraippetam mdnuqadevatiryagyoni^u vyava- 
ti^thate". 

" The Itjigam, as a body, covered by the subtle, very minute 
particles, the tan-mdtras, endowed with the thirteenfold organ, 
appears differently in divine, human and animal wombs ". 

Here, we find the Ithga, explained as " covered " {upacila) by 
the five tan-mdtras, and endowed with the thirteenfold organ, 
but not as, composed of the tan-mdtras. 

A passage, in which linga seems to be equivalent to " linga- 
(artra " at first glance is in the comment to Kdrika 51, which 
reads : 

" Itngaih ca tanmdfrasargaf caturdagabhutaparyanta uktaTi". 

" And " [continuing a previous thought] " the linga, the tan- 
mdtra-creation, declared to end in the fourteen creatures ". 

In this use of " tan-matra-sarga " as a gloss to " linga", I am 
inclined to see rather the idea of " a creation with the tanmd- 
tras ", and the same applies to the word, when found in the 
comment to the next Kdrikd (52) and to the expression " linga- 
sarga " found in Kdrikd 54, Comment. 

Kdrikd 55, reads as follows : 
" tatra jardmaranakrtam duhkham, prdpnoti cetanah puru^ah, 

lihgasydvinivrttes ; tasmdd duhkham svabhdvena ". 

^The reading of the text is "siikmaTi", wliich is undoubtedly an error. 
" Suk»mdih" and " suksma" are possible readings, but better would be 
suksmam" , 
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" In these " [previously mentioned forms of existence] " the 
intelligent /wra^a " [soul] "experiences pain, occasioned by old 
age and death, until the cessation of the linga; hence pain 
(arises) through the nature of creation ". 

C-du4apdda comments: 

" ling asydvinivr Her; yat tan tnahadddi lingafarirendvifya, 
tatra vyaktibhavati; tad, yavan nivartate saihsdr agar tram iti 
sank^eperi.a, tri^u sthdne^u pjiru^o jardmaranakrtam duhkham 
prdpnoti, Itngasydvinivrtteh, Imgasya vinivrttim ydvat" . 

" Until the cessation of the linga : having entered with a linga 
body " [^lihga-fanra] " into that which consists of the intellect " 
[mahat] " and the like, there " [in the forms of existence] (the 
puru^a) " becomes individualized. That is (to say) briefly, until 
the body, which enters upon rounds of re-birth" [^sanisdra- 
fartra'] "ceases, in the three places, the soul experiences pain 
caused by old age and death, until the cessation of the linga". 

Here, in the only passage in which Gdu^apdda employs the 
term " linga-garira ", a clear distinction is intended. 

That even the later commentators to the Kdrikds accepted 
this theory of a distinction between the " linga " and the " linga- 
(arira " appears from the following citations. 

Sdmkhya Candrikd to Kdrikd 4 1 : 

" vige^dir atisuk^magarirdir vind lihgam nirdgrayam na ti§t- 
hati, kim tu sukqmagarirdgrilam ti^thati ". 

" Without the specific, exceedingly subtle bodies, the linga, 
devoid of dependence, does not exist ; but it exists dependent on 
a subtle body ". 

Sdmkhya Tattva Kdumudi to Kdrikd 41 : 

" vind vige^dir iti suk^magarirdir ity arthah ". 

" Without the specific, means without specific bodies " [viz. the 
linga does not exist], and see also above, the quotation from the 
Sdmkhya Tattva Kdumudi to Kdrikd 41. 

It seems probable, furthermore, that Vijndna Bhik^u was 
influenced by this original theory in his assumption of a third 
corporeal frame, into which the subtle body entered in its 
entrance upon a round of re-birth. The earlier distinction 
between the " linga " and the " suk^ma- " or " liriga-garira " had 
been lost with the course of time. Still a dim remembrance of 
this former doctrine of the school must have lingered in the 
minds of its authorities, and thus these were impelled to invent a 
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widely divergent and wholly new conception, in the form of this 
third bodily frame. 

There is but one passage in the Sdihkhya Sulras, where the 
term linga occurs, which merits our attention. It is Sutra III 9, 
where we read : 

" sapiadafdikwih Ithgam ". 

" The seventeen, as one, are the linga ". 

By the commentators, however, /inga is here glossed either by 
" linga-farlra" or by " suk^ma-farlra", and the fact that the 
Sam&kya Sutras belong to a much later period and that they are 
in some measure influenced by the teachings of the Veddnta, in 
which system no such distinction is made as in the earlier 
Sdihkhya, leads to the conclusion that here we have the confu- 
sion of two previously different terms. 

Two interesting Sutras are III 11 and 12. The former reads: 
" tadadhisthdndgraye dehe tadvdddt tadvddah ", 

" To the (gross) body, which depends upon the receptacle of 
this, is applied this " [term, body] " since it is applied to that " 
[subtle body]. 

The second runs : 

" na svdtantrydi tad rte chdydvac citravac ca ". 

"Not independently, without this" (does it exist) "just like a 
shadow, and like a painting ". 

The first of these two is that Sutra, on the basis of which, 
Vijhana Bhikqu builds up his system of a third frame; the 
second corresponds in sense to Kdrikdi,\, but the commentators 
have evidently overlooked this connection and given a varying 
elucidation (cf. Ballantyne, The Sdmkhya Aphorisms of Kapila, 
pp. 232-3). Assuming, however, that in these two aphorisms, 
there remain traces of the original theory, their signification is 
clear. In the first, the statement is made that just as the term 
body is applied to the subtle body, so also is it applied to the 
gross body, which is dependent upon this subtle body, namely, 
the receptacle of the linga. In the second it is declared that 
this linga, like a painting or a shadow, cannot exist independently, 
without the support of the subtle body, and in the intervals 
between two births, it assumes the subtle body consisting of the 
five tan-tndtras. 

The Ithga generally throughout the Sdmkhya treatises, when 
not used in its ordinary sense of constant predicate, signifies this 
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thirteenfold organ or instrument, which together with the soul 
and covered by the tan-tndtras, enters upon various rounds of 
re-birth in the gross bodies of gods, men or beasts. That this is 
the case in the passages toward the end of the Kdrikds, has 
already been pointed out above. Besides its occurrence within 
the verses themselves, we find it employed in this sense in 
Gau^apdda' s Commentary to Kdrikds 41, 51 and 54. In its 
ordinary sense of characteristic, we have an instance in the 
comment to Kdrikd 30, and most probably in Sdmkhya Sutras 
V 21 and 61. Where liMga occurs in the comments to Kdrikds 
9, 14, 15, i6 and 17, and Sutras I 136, there is no reason to 
assume a difference of meaning from that of the thirteenfold 
organ, and a similar remark may be made as regards the word 
" aliTiga", — viz., that which is not the linga, to wit, the prakrii, 
or substratum, — in the comment to Kdrikd 22. Indeed, from 
that which I shall point out in the following remarks, there is 
reason to accept this specialized signification. 

In Gdudapdda' s Commentary to Kdrikd 6, we read : 

" pradkdnapuru^dv ailndriydu sdntdnyato dr^tendnumdnena 
sddhyete, yasmdn makadddilingarh trigunam ; yasyedam frigu- 
nam kdryarh, tat pradhdnam iti; yataf cdcetanarh cetanam 
ivdbhdti, aio 'nyo ' dhiqthdfd puru^a iti". 

" The originant " \^pradhdna'\ " and the soul " [^puru§a], super- 
sensuous (objects), are proven by inductive inference, since there 
is a liUga, consisting of mahat [intellect] " and so on, possess- 
ing the three gunas " [constituents] ; " the originant is that, of 
which this is the effect, possessing the three gw^as " [constitu- 
ents] "and since the unintelligent appears as (it were) intelli- 
gent, hence (there is) another, a superintendent, the soul " [the 
purusa']. 

It is useless to occupy ourselves here with the first portion of 
this comment; the existence of an originant may indeed be 
proven either from the linga, as consisting of the thirteenfold 
instrument, or, of a " linga{farzra) ", consisting of this, plus the 
fine or subtle elements, the tan-tndtras, or, in fact, from a " linga ", 
taken in the general sense of characteristic mark. The second 
part, however, refers to the proofs for the existence of the soul, 
or purusa, and is drawn from the statement made in Kdrikd 20 : 

" tasmdd tatsariiyogdd, acetanarh cetandvad ivd Ithgatn ". 

" Therefore, from the union with this ", [the soul, mentioned in 
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the preceding Kdrikd 19] " the unintelligent linga (is) as (it 
were) possessing intelligence ". 

Gdu4apdda's gloss here reads : 

" iha, piiruqaf ceianakrt, tena cetandvabhdsaih yuktam maha- 
dddilingam cetandvad iva bhavati" , and " mahadddilihgam 
tasya sarhyogdt puru^asamyogdc cetandvad iva bhavati; tasmdd 
gwi^d adhyavasdyarh kurvanti, na puru^dh" . 

" Here " [in this world], " (it is) puru^a " [the soul] " (which) 
possesses intelligence ; implicated with this, the linga, consisting 
oi mahat" [the intellect] "and so on, having the appearance of 
intelligence, is, as (it were) possessing intelligence " and " the 
linga, consisting of mahat " [the intellect] " and so on, from the 
union of this (that is), the union oi puru^a, is as (it were) pos- 
sessing intelligence; hence (it is) the gunas" [constituents], 
" (which) perform a certain ascertainment " [adhyavasdya'], " not 
puru^a " [the soul]. 

Now, neither the five mahdbhutas, or gross elements, nor yet 
the five tan-mdtras, or servile elements, are ever regarded, as 
having any function, which would give them the appearance of 
intelligence ; the buddhi {mahat) or intellect performs the func- 
tion of certain ascertainment {Kdrikd 23), but in its performance 
of this function it is assisted by the two remaining inner organs, 
and one, or more of the external sensory organs {Kdrikd 30), 
and in this functionating, it has the appearance of intelligence, 
because of its union with soul. In consequence, I am of the 
opinion that the linga here mentioned is not a characteristic 
mark, consisting of the twenty-three products ol prakrti, or the 
substratum {Kdrikds 3 and 22), as Wilson renders it (The 
Sdnkhya Kdrikd, pp. 74-75), nor yet the " linga- fartra", con- 
sisting of the thirteenfold instrument, plus the tan-mdtras (cf. 
Garbe, Mondschein der S&mkhya Wahrheit, p. 66), but simply 
the "linga", the transmigrating thirteenfold instrument. A 
similar remark applies to the passage, occurring in the Saihkhya 
Sutras (V 61): " nddvditam, dtmano lingdt tadbhedaprattteh" . 

" (There is) no non-duality of the soul " [dtman'] (and matter), 
"since the difference of these (two) is recognized from the 
linga ". 

In regard to the employment of the word " liiiga " with the 
signification of thirteenfold organ or instrument, there now remain 
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two passages for consideration, to wit, Kdrikd lo, with its com- 
ment and Sdmkhya Sutras I 124. The former reads : 

" hetumad, anityam, avydpi, sakriyam, anekam, dfritarh, 

Ithgam, 
sdvayavam, paratantrath vyaktam ; viparitam avyaktam" . 

" Possessing a cause, non-eternal, non-pervading, migratory 
multiform, integrally dependent, linga, and functionally, de- 
pendent is the non-manifest. The non-manifest is the reverse ". 

Sdmkhya Sutra I 124 is identical with the first half-verse of 
this Kdrikd and I have already expressed my opinion, in my 
article " I Metri delle Sdrhkhya Kdrikds ", published in " Studi 
Italiani di Filologia Indo-Iranica ", that, for metrical reasons, I 
am inclined to regard this as representing an earlier original, 
from which the Kdrikds also derived their materials. If such 
should prove the case, liJiga would most likely form the subject 
of the phrase and the preceding words predicates. The attri- 
butes " hetumat", possessing, a cause, " aniiya", non-eternal, 
" avydpin ", non-pervading, " aneka ", multiform, " dfrita " might 
equally apply to the manifest universe, made up of the twenty- 
three evolutions oi Prakrit, the substratum, or of the linga, as 
representing the thirteenfold instrument, but why " sakriya" 
should refer to the "vyakta ", as a whole, I cannot see. Gdti4a- 
pdda, in fact says : 

"sakriyam; samsdrakdle samsarati; trayodagavidhena kara- 
nena sarhyuktarh, sUkqmarh gariram dgritya sarhsaraii; iastndt 
sakriyam ". 

" Migratory : at the periods of rounds of re-birth, it transmi- 
grates ; furnished with " [or, composed of (?)] " the thirteenfold 
instrument, depending upon a subtle body, it transmigrates; 
therefore it is migratory ". 

Surely this can mean nothing more than the linga, which, to 
repeat, is made up of the thirteenfold organ, and dependent on, 
or assuming, a subtle body, namely, the " linga-garira". A 
similar treatment of this attribute is found in the comment to the 
Sutras (cf. Ballantyne, The Sdnkhya Aphorisms, p. 146), but the 
Sdrhkhya Tattva Kdumudi seeks to explain this more in conso- 
nance with the Kdrikd (cf. Garbe, Mondschein der Sdmkhya 
Wahrheit, pp. 49-50). 

We now come to a treatment of the signification of the word 
" linga ", with which this paper opened, and in this connection, 
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permit me to quote the two passages from the commentary of 
Gdv4apdda, bearing on this subject, the first in his gloss to 
" linga" in Karika lo, above-mentioned, the second to the 
succeeding verse (ii). 

a. " Imgarh, layayuktam ; layakdle panca mahdbhutani tan- 
mdire^u liyante, tdny ekddagendriydih sahdhamkdre, sa ca budd- 
kdu, sd ca pradhdne layarh yailii" . 

"lihga (means) implicated in absorption ; at the time of absorp- 
tion, the five gross elements are absorbed in the subtle elements, 
these together with the eleven sensory organs " [indriya"] in the 
organ of subjectivity " [_ahamkdra'], and this in the intellect, and 
this goes to absorption in the originant" ipradkdna']. 

b. " lingam vyaktam, altngam pradhdnam, tathd ca pumdn 
apy alingah. na kva cil llyata iti". 

" The manifest is linga, the originant is not, and so also the 
soul " {^pumdn^ " is not ". (For " it is said) nowhere is it 
absorbed ". 

In the first of these two passages under discussion, the treat- 
ment of " linga " by Gdu^apdda seems to contradict the concep- 
tion of "lihga", at least here, as signifying the thirteenfold 
instrument and to construe it as equivalent to the entire manifest 
creation of the substratum, prakrti. Yet, it occurs to me that 
here, our author, as Vacaspati Migra, in his explanation of 
" sakriya " given above, has simply erred in his effort to harmo- 
nize what really was an inharmonious sentence, as far as the 
philosophy goes ; in other words, he seeks to construe " lihga ", 
originally intended as a substantive form and subject, as an adjec- 
tive form and predicate of the noun " vyaktam ", and this thought 
he carries over into the following Kdrikd, in consequence, read- 
ing: "pumdn apy alingah". Leaving this aside, however, the 
fact remains that here the commentator illustrates "lihga" by 
the term " layayukta ", " implicated in absorption ", in other 
words, renders it by "mergent", "dissoluble", and he is not 
alone in his explanation of the word, as such. Vacaspati Mijra, 
in his notes to Kdrikd 40, says : 

" lingam, layavh gacchaiiti lihgaih, hetumativena cdsya lingai- 
vam iti bhdvaTi ". 

" The lmg:a is so-called, (since) it goes to absorption ; and this 
condition of its being liiiga, (is) due to its condition of possessing 
a cause " ; [the substratum, /ra/^r//] ; " (this is) the meaning ". 
31 
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Aniruddka in his commentary to Sdmkhya Sutras VI 69, 
explains similarly (cf. Garbe, Sdmkhya Philosophie, p. 269), and 
Vijnana Bhiksu in the Sdmkhya Pravacana Bhd^ya admits both 
this meaning and that of characteristic mark. The Sdmkhya 
Candrikd, at best a very late composition, alone takes " linga", 
as always signifying characteristic mark. 

" lingam lingayati, jndpayati" . " linga (is that which char- 
acterizes, makes known" {Candrikd to Kdrikd 10). 

" ltngandj,jhdpandl lingam". " linga is from characterizing, 
making known" {Candrikd to Kdrikd 40). 

Thus we see that all the earlier authorities are in agreement 
in their acceptance of this meaning. These masters of the 
school, nearer in point of time than we are, cannot be ignored in 
a treatment of such a word as " linga ", and indeed as has been 
said before, there is not such a radical disagreement between 
these two senses, as at first seems apparent. The linga was the 
characteristic mark through which the prakrli, the substratum of 
the universe — as well as the purusa or soul, but secondarily — 
was demonstrated, just as anything, according to the Nydya 
logicians, is demonstrated by a linga, or characteristic mark. 
But through the very fact of its being that which denoted, 
pointed out, or characterized this substratum, a transfer of mean- 
ing took place and the Sdmkhya teachers adopted a term for- 
merly used in this more general sense, to express a philosophical 
conception, for which their actual vocabulary was deficient. The 
linga was that which issued forth from prakrti, at the time of 
creation, when the equilibrium oit\\G gui^as, constituting />r«^r//, 
had been destroyed, but at the period of absorption, it re-entered 
or merged into prakrii, becoming a part and parcel of this latter 
and existing as such till a new creation began. "To use a com- 
parison ", says Professor Morton W. Easton,' " which would 
have had the force of logic to the Hindoo mind, I might take 
from a mass of molten metal enough to make a tool to stir the 
mass with. On finishing the operation, 1 might merge the tool 
into the molten mass again ". Thus, then, being a part of the 
substratum of the visible universe, and merging into it at stated 
periods, the linga characterized it as a mark. But why should 
this linga merge into the prakrii} Because it is affected by the 
dispositions of right conduct, and the like {Kdrikd 40), and being 

' Article on the Body in the Samkhya, see above, p. 7. 
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still affected by these dispositions, at the end of a world-period, 
it cannot withdraw itself from the soul, ox puru^a and leave this 
free and isolated. It must expiate, so to speak, or make neutral 
this disposition in another round of re-birth or several, and thus 
merges into prakrit, until the beginning of a new creation may 
permit of its entrance, into another subtle body and then a gross 
body. Moreover, were it not covered by the fine elements, as a 
subtle body, during the period between two births in gross 
bodies, it, being devoid of a support, would vanish, merge into 
the all-present prakrti, as at the end of a world-period {Kdrikd 
41). From all this it results that the lihga is both the character- 
istic mark, or that which points out the prakrti and also that 
which merges into, or vanishes \n prakrti. 

That there may be some erotic connection with this meaning 
in the designation of the male organs of generation by the term 
linga, is possible, but such a relation I must let rest for the 
moment. In this paper, I have sought to show merely the 
special Sdmkhya use of the word. That this school appreciated 
and employed linga in the ordinary sense, is undoubted, but on 
the other hand, I feel, that at least in the earlier Sdmkhya 
treatises, there is to be seen a purely specialized and technical 
meaning, to wit, the signification of the " thirteenfold instrument, 
the mergent ". 

Additional Note. 

Since the conclusion of the present article, I have had the 
opportunity of studying the Chinese version of the Sdinkhya 
ICdrikds, with its commentary, by Paramartha, translated by 
Dr. M. J. Takakusu, in the " Bulletin de I'Ecole Fran9aise 
d'Extr^me Orient, Janv., Juin, and Oct., Dec, 1904". On p. 
1027, in his translation of Kdrikd 41, I find : 

" Comme il n'y a pas de peinture; comme il n'y a pas d'ombre 
sans un poteau ou autre chose de semblable; ainsi, sans un 
corps compost des cinq 616ments subtils, les treize (substances 
grossiferes) n'auraient pas de support ". 

In this case, we actually have the Sanskrit "linga" occurring 
in the Chinese version, as " the thirteenfold instrument " ; as well 
as in the Chinese commentary, to Kdrikds 40, 41 and 42. 

Ellwood Austin Welden. 



